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1210, claimed to have been followers of the Parisian scholar, Amaury of Bene. The doctrine they adhered to was pantheistic, antinomian, and replete with a stubborn denial of Christian dogma. Under ordinary circumstances such a group would have been persecuted to extinction. Yet, although several leaders were condemned by a local synod and handed over to the flames, the heresy proved to be remarkably tenacious. Remarkable also was a certain peculiar relationship the heretics seem to have maintained with the French royal house.
Evidence for the relationship of the Amaurians to the Capetians begins with the presumed founder of the heresy, Amaury of Bene. Amaury was born in the diocese of Chartres, but, like so many other young men of his day, he migrated to Paris in pursuit of learning. There, after following the art's course, he turned to theology, which he studied and taught very freely, following his own method, and never inquiring as to what others had said.3 As a result, he established a great reputation and his name came to the attention of royalty. A significant passage in the Anonymous Chronicle of Laon, completed in 1219, reports that Amaury received the patronage of the royal heir, the future Louis VIII, who considered him to have been a man of flawless opinions. 4 Amaury, very much like Abelard, had a temerarious spirit which made him many enemies, and his doctrine was entirely unacceptable to his associates. At the height of his fame, he was denounced by his fellow instructors at Paris for errors in doctrine, and in the year 1206 was forced to appeal his case to the Pope at Rome. When Innocent III upheld the opinion of the Parisian masters, Amaury recanted, returned to France, and died shortly thereafter, some say ofphrase, in reference to heretics who considered themselves to be guided by the Holy Spirit, and who declared that the Pope was Antichrist, is surprisingly mild. Yet it could be dismissed as a mere stylistic quirk of the papal chancery had not the manner of the Lateran condemnation been the subject of direct comment later in the century.
This commentary is none other than that of the influential canonist and Cardinal, Henry of Susa, known most familiarly as Hostiensis. Hostiensis touched upon the heresy of Amaury in his Apparatus to the Decretals of Gregory I. There he enumerated three of the primary Amaurian errors. Then he went on to ask why these errors were not explicitly enumerated in the decree of the Lateran Council. The answer, according to Hostiensis, was that Amaury had certain disciples who were still alive at the time of the Council on whose account an enumeration of the Amaurian errors was suppressed. Furthermore, in the opinion of Hostiensis, it was still most suitable not to mention the names of these influential disciples.' The circumspection of Hostiensis is not difficult to understand. In the middle of the thirteenth century, when Hostiensis was writing, the Papal Curia had absolutely no reason or desire to offend the French monarchy. But there can be little doubt that the prudent remarks of Hostiensis were an oblique reference to the patronage of the Capetians for the Amaurian heresy.'?
The events surrounding the condemnation of the Amaurians run parallel to other noteworthy occurrences concerning unbelief in the reign of Philip Augustus. Philip sometimes allowed his own interests to coincide with those of the The history of Philip Augustus, then, shows his determined reluctance to participate in the Albigensian Crusade, his refusal to persecute Jews on the orders of the Pope, and the covert support of his administration for the Amaurian heresy, reflected in the evidence of authorities so disparate as the Anonymous of Laon, the German monk Caesarius of Heisterbach, and the Roman canonist Hostiensis. Philip's motivation was obviously varied. His reluctance to fight the Albigensians probably revolved about his numerous commitments in other areas, and his tolerance for the Jews was no doubt based on financial motives. Both, however, display a willingness to defy papal directives, and the very fact that such conduct was objectionable to the Papacy might perhaps have been an added motivation. The support for the Amaurians is the hardest to evaluate, yet one can only conjecture that Capetian patronage was based on the anti-hierarchical tendencies of the heretics. In Philip's chess game with Innocent III strategy was of the essence, and Philip might have been thinking in terms of using the Amaurian heresy as a pawn to advance a royal gambit.
Philip Augustus has never received a reputation for piety, and his equivocal attitude toward unbelief might not appear to be very surprising. The case of Louis IX and his mother Blanche of Castile, however, is entirely different. The piety of the royal saint is legendary. Joinville's story recounted at were pecuniary or political, but when a mere suspicion of heresy was involved he never waivered.25 The same can not be said for his equally pious mother, Blanche of Castile. The uprising of the Pastoreaux which took place in 1251, during the time when Blanche was acting as regent for the crusading Saint Louis, was the occasion of action on Blanche's part which was almost as equivocal as that of Philip Augustus. The background of the Pastoreaux uprising is important for giving perspective both to the outbreak and to Blanche's reaction to it. While Saint Louis was waging his idealistic crusade in Egypt, another crusade, no less significant, if somewhat less idealistic, was being waged in Europe. This was the papal crusade against the Hohenstaufen, launched by Gregory IX against Frederick II in 1240, and maintained with unabated vigor by Innocent IV.26 Popular enthusiasm for this crusade was not great, for not only had it brought internecine war in its wake, but it had also diverted Christian arms from the aid of hard-pressed Outremer27 Louis IX himself had frequently tried to span the breach between the Empire and Papacy, but never to any avail.28 He had, therefore, to support his crusade from French resources alone, because Frederick II and Innocent IV, like the Lion and the Unicorn, were too intent on fighting each other to be distracted with other problems.
In the year 1250 the issue of both crusades was quickly determined. The wreck of Louis IX's army in the miasmas before Mansourah and his subsequent capture unquestionably doomed his well-planned venture. But the King, after his release on the payment of a large ransom, decided to remain in the East while his two surviving brothers returned to France. Louis hoped that Pope Innocent could be persuaded to make peace with Frederick II, who could then lend considerable succor to the French in the Holy Land. revealed to him by a vision of Mary, who had given him written instructions which he always carried in his hand.33 Jacob had a great charismatic appeal and his success was instantaneous. In the shortest space of time he collected a huge following, which included the young and the impressionable, but also a different class of "shepherds," variously labelled as "robbers," "murderers," "excommunicates," apostates," "heretics," "pagans," "camp women, and "ravishers."34 Fancying himself a saint, Jacob distributed crosses to all of his followers, and absolved sins like an ordained priest.35 In this character he granted the sacrament of marriage freely, and was even said to have married nine men to one woman.36 In addition, he claimed a miraculous touch that could cure the blind, the lame, and the impotent, but in the sobering cool of a monastery cell a skeptical cleric later denied that Jacob had any miraculous powers and attributed his success in making the lame walk to the expedient of giving them a swift kick in the shins.37
As the Pastoreaux passed through the city of Amiens they remained peaceful and were considered to be holy men.38 The only group that denied their sanctity was the clergy, and a furious antagonism soon developed between Pastoreaux and priests.39 Jacob accused the Cistercians of greed, 
